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Text I
KHUDZITiYI AT KHULAGAWU
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KHUDZITiYI AT KHULAGAWU
December 1988

Tle wé / wuch kika awé at has datiyin yu.4,

yadu 4 wé Lkudaséts’k,

yadu a wé Was'as'e.

A awé tle wuch tuget has xh’awdli.at.

Tle k’adén wuich in has dat1y1n,1

ch’a wa sdy4 has at kawa.akhw tle ch’a wiich xh’ayaxh.
A khu.as gzant—

khudzitiyi at yé has ayasdkw.2

A awé
tle ch’a yak’udé awé ch’u tle khuwdudliha.
Tlét tsu wa sa utiyin y1.4 ya shax'w,
ch’u tle dat yaxh sa daghati.
Ayu has khutagawu awé yg,
ach awé yi daghati a xh1 a &wé yq,
u,
{vé sha.
A awé,
“Xhat axh ayixh naxhsati ya T’akhu,”
y &wé wuch has dayadakha.
“Tlek’, de yan xha xhwanuik,
tlét adé axh ghunayé khwanugu yé,”
tle yé yawakha.
Tle wé kaxh shagaxhdul’ix” a yu xh’atank awé.
A shukat khu.a ch’a wiich has xh’adaxitt xha,
ch’u tle kat has séx’akhwch tle,
tle tsu yax’ &wé ch’u tle a da keé has xh’el.atch,
wiich has xh’adaxitt.

De wa nani sdwé ch’u tle wiisht has at jishuiwané.
Tle awashat, wé Was’as’éch dwé wusshat yu.4.

Tle khuiinaxh tle y4 a shayi tle yax’ tle axh awal’ix’,
kaxh asewal’ix’.

Tle yu diyade dwé ke awaghix’,

1. Mrs. Nyman starts to say “tle wé good [friends...]” and then decides to rephrase it
in Tlingit.
2. In Coastal Tlingit this would be khustin dt.

4. Note the enclitic separating preverb from verb word.
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THE BATTLE OF THE GIANTS
December 1988

~ They used to be situated opposite each other, they say:

on this side was Lkuidaséts’k,
and on this side, Was’as’é.
Then they insulted each other.

5 [Before that] they had gotten along well together;
agreeing on everything they proposed to do.
They were giants—
khudzitiyi dt, they are called.

Then
10 suddenly they got into a fight.
These mountains used to be fine;
they were nice and neat.3
But when [those giants] fought [they rolled over them],
so some of them are [squashed in places] like that,
15 and like that,
those mountains.
Then
“The Taku should belong to me,”
each said to the other.
20 “No, I'm already sitting here;>
I’'m not about to move off,”
[£kudaséts’k] said.
It was the one who was to be decapitated who was speaking.
First they would provoke each other,
25 then they would forget about it,
and then they would start up on it again,
provoking each other.

One day they got into a fight [over it].

He grabbed him; Was’as’é grabbed [£kiuidaséts’k], they say.
30 Then he broke his head off right here;

he decapitated him.

He threw it across [the river, saying],

3. That is, they were regularly formed and spaced. The phrase dat ydxh sd is hard to
translate, having somewhat the flavor of English “as nice as you please.”

ta

5. After “Tlék’” Mrs. Nyman says “ch’u tle ch’as wé Was’as’é.” This seems to be a false
start, which she corrects below when she says that it was Lkuidaséts’k, the one who
was to be decapitated, who was speaking.
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4 Khudzitiyi At Khulagawt

“Lkuidaséts’k shayixh / naxhsati.”®
Awé ch’u tle yii yat],
35 asx’i sani 4 yit kawsi.a.”

Tle a téxh’i 4wé tle axh ké awaxhit’,
wé T’akhu ash jikdxh akawutkhidich dwé.
Ya du téxh’,
“Lkudaséts’k téxh’i khu.a T’akhu Téxh’ixh naxhsati.”
40 awé tle wé yé nada tle yé,
tle yat uwaxix.
Tle yu kha téxh’i yaxh kayaxat.

Y4 a tekachtixh’u khu.a awé tlaxh yi
yinde awayish
45 awé tsa anaxh ke awayish.
Tle yat yaxh kayaxat wét.
Ch’a dat yis sawé yat as a wsi.a yat,
ha tle ya kha xhikshé yéxh tle y.
Yat awé wé a Iekachlixh'unaxh ke awaxhut’,
50 tle yat,
tle axh nada tle y1.
“Ya T'akhu kadé nghada ya t'ix” kahini,
ch’a tdakat kha xh’es,
Lingit xh’es,” yu.a.
55 A awé
wa sé i tlich tsu gix’a / tlét katulalix'xh adé si.at’i yé
wé hin.

Awé yidat 4wé a kaxh has xh’axhawiis'—
wé Chank’i Ish yé sh kainik
60 tle a kanaxh ye uwagut wé x’at’k’atsk’u xha,
tle k’adén a da yu akwdlighink y akanik.
Ch'u tle té awé yé yati,
ch’u tle solid rock awé yé yati yi akanik.
Ch’u tle ya diyindaxh awé yé kwsikak
65 weé té.
Well, it could be, you know, wé du [tekachtixh'u].
Wé ghil’ xhawé yé yati wé Lkudaséts’k,
sha,
sha awé / yé yati.
70 A awé—

6. The word naxhsati isadded as an afterthought; the postposition -x is either omitted
or not audible.

7. Mrs. Nyman here says, “Tle yd a f#yiwii dwé...” but then decides to talk about the
heart before the windpipe.
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“Let it become Lkudaséts’k Shayi, (Lkndaséts’k’s head).”
So that is how it is.
There are little trees growing here and there on it.

Then he yanked his heart out,
because [Zkiidaséts’k] had tried to wrest [the Taku] from him.
As for his heart, [he said,]

“Let tkudaséts’k’s heart become the Heart of the Taku.”
[The Taku] flows like this;
it landed here.
It looks like a human heart.

The windpipe
he pulled down
and then yanked it out.

It [became a small island that] extends as far as over there.
For some reason there are trees growing here,
[it is] like a human shoulder, like this.
Here he pulled the windpipe out,
here,
and water flows out there.
“Let ice water flow out into the Taku
for everyone,
gor the Tlingit,” they say [he said].

0
what do you think: we don’t drink even a cup of it, it is so cold,
that water.

Now I have been asking them about it—
Harry Carlick says

he has walked across that small island
and inspected [the waterfall] carefully, he says.
It is nothing but rock;
it is solid rock, he says.
[It starts] from somewhere far below and is very thick,
that rock.
Well, it could be, you know, his [windpipe].
[After all,] Lkudaséts’k is a [rock] cliff,
a mountain;

it is a mountain.
So...
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{(Wé Was’as’é aktsui?}

Wé Was’as’é khu.a awé tle

du tGn at wuti.

Hu khu.a,

“Keshixjix’a kikadé yé kkhwasgit.”

A awé ach awu 4.

“Tlaxh wa yan tuwajaghu a tingit sawé
axh yaxh sh tii gakghwattsin,”

tle yé yawakha / hid khu.a.

A dwé wé—
anaxh yan wutuwakhuxh.
Awé axh xhén a yiyi tlél...
6—ch’u ghuna yatiyi yédaxh
du jidé at gughwaxix.
Tle yé awé a yaxh ke wdlitlét’ wé sha,
tle yé xhawé yati.
Tle yé kinde ke yawatsdkh.
Yat awé ch’u tle y( dak uwanugu yé yaxh yati.
Awé  yat awé dxh ke uwagit tle ya,
tle yu
tle wé dak uwanugu yé yaxh yatiyi yé.
Tle adé ya gaglit dwé tsa yu.d tle
weé yinde dwé khuxh awdlighin, tle wé yakw tlét dutin.
“Ha wa sdyé dés khuxhde kkhwadagut?”
A 4wé ch’a ya 4xh ke nagut yé awé wé kétladi k’'wat'i tle yt
axh nali.atk, tle wé a kudi.
A kaxh awé yé awsini / wé kétladi k’'wat’i.
Tle tlét du tich wulchish wé—
wé yl dak uwanugu yé yaxh yatiyi yét / wugudi.
How he gonna come back?—
he could make it all right.
A 4ch awé
axh khuxh wudigut.
Du k'tidas’i ti kwshéwé yé aya.(t wé...

sét akustan wé / wé kétladi k'wat'i.
Diki ayu, nati yua diki.

Un yu xh’adudli.atk,

“Lit x’'wan khakhwxh xhat wunikh hitk'w,” yé
) dayadukha.

A awé

kha xh’aya.dxhch wé at, wé sha tsu.
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{Was’as’é too?}

Was'as’é

was upset [by what happened],

He [said],

“I will locate across from Késhixjix'a.”
Therefore he is there.

“People that are truly self-confident

will gain sustenance from my sides,”

he said.

One time
we went ashore there.
Now my deceased husband was not [daunted by anything];
no matter what kind of place [he had to go to get it,
he would keep on until] he got what he was after.
He climbed up that mountainside;
it was [steep] like this.
He followed [the hillside] upward.
Here there is an outcropping;3
he came up to this place,
like this,
to the outcropping.
When he had made his way there, he said,
he looked back down, and the boat was not visible.
“Now how am I going to get back?”
Now where he was climbing there were seagull eggs
lying here and there, [seagull] nests.
He was gathering the seagull eggs from [the nests].
It looked to him like it would be too risky
[to go out onto] that outcropping [and] walk about on it.
How was he going to come back?—
he could makeit all right [but he could see no way back].
So
he turned back there.
I guess he had [the sleeves of] his shirt [knotted together and
inside them]
he had those seagull eggs slung around his neck.
Up high, he was way up high.

They used to speak to [the mountain],

“Don’t let anything bad happen to me, grandfather,” they
would say to it.

And

that mountain could understand human speech too.?

8. Literally, “it is like a place where it sits out.”

9. That is, humans understand speech, and so can the mountain.






Text I1
T’AKHU YANYEDI DAT SHKALNIK
THE HISTORY OF THE TAKU YANYEDI
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T’AKHU YANYEDI DAT SHKALNIK
January 1984

Sit” awé yu.4 tle y T’akhu wat anaxh yan kawu.dyin—
Tlét yisatin gé wé T'akhu wat?
{Tlek" }
Tle yG &wé anaxh yan kawu.dyin yu.a.
Tle yii sha
tle yi axh kasixat
tle wé sit’ ax’ yé tiyi yé tle yi.
Tlét wudusku
tsu wé nanaxh.a a yé khutiyi
kha tsu wé ixnaxh.a.

A dwé wé khax'w shan déxhinaxh has yati.

Weé nanaxh.4 a Kaxhtiik y dwé duwasakw.

A dwé yidat weé lodge at da.a.

Tle khunaxh awé a shaglin 4wé i in kakkhwanik.
Ya T’akht Khwan awé hit awé has atyéxh yu.a.
Ya a tuwatxh Yanyédi yi ha wduwasayi at has,
4 awé a shaglin awe.

A 4wé wé kha shan khiinaxh kha shade hani y4 uhan hés 4wé,

Ghuch awé,
hu awé xh’awduwawiis’,
du kelk’i has kha du kik’ has,
“Da séaya hitxh gaxhtutayéxh?”
yé awé dayadukha yu.a.
“Ha wa saya yati,
wa saya,
yan xhawé wét yan uwa.a,”
ye awé xh’ayakha yu.4,
“4 awé hitxh gaxhtulayéxh.”
A 4wé tle a ka kha tuyawagtikh,
ya xhut’a tin dus’Gw xha.
Wé yan tle kaduxhut’kw, kaduxhut’kw yis khax'w.

[A tinaxh &wé khuyawlt yi.4 wé sit’.
A awé tle] wé ixnaxh.4a a awé,
da saya aya.axhch.

10
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THE HISTORY OF THE TAKU YANYEDI{
January 1984

A great glacier used to stretch down to the mouth of the Taku River.

Haven’t you seen the mouth of the Taku?

{No.}

It used to stretch down to there, they say.

A mountain

stands there

by where the glacier used to be.

The people [to the south of the glacier] didn’t know
that there were people to the north,

and [those to the north didn’t know about] those to the south
either.

Now there were two old men.

[One lived at] the place called Kaxhtiik, to the north.1
That is where the lodge now stands.

I am going to tell you the true history of it.

The Taku people were making a house, they say.
Our clan, which got the name Yanyedi from [this house],
this is the history of it.

This old man, the true leader of our people,

a Wolf,

was asked

by his nephews and brothers,

“What shall we make our house of?”

they said to him, so they say.

“Well, how would it be,

how about

that hemlock growing over there?”

he said, they say

“that is what we will make our house of.”

So they ran over to it

and chopped it down with an adze.

They hewed the hemlock; the young men hewed it.

[There was a cavity extending into the glacier.
Now] the [old man] to the south,
heard something.

1. She calls this place both “Katiik” and “Kaxhtiik,” but she recognizes the former as
more correct. This word in Coastal Tlingit is “fatiik” or “katitk,” and means “cave.”

11
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T’akhu Yanyedi Dat Shkalnik
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Xhachu
a dadé asiwé gaw wuduwatan,
wé xhut’a shadaxh wuduwal’ix’i.
Tle dé ch’a yé tléx” has du ji yé yatiyi xhut’a awé
a dadé awé [tuwdudziti].
Adé awé kha sé duwa.axhch,
tle wé sit” tinaxh awé dak is.axhch tle.
“Wa sakwshégé,
kha sé yaxh aya khuxha.axhch,”
yé awé xh’ayakha wé kha,
wé ixnaxh.ad a—
Nada.éya yt duwasakw hu khu.a,
weé ixnaxh.ata a.

A dwé, wé tléx’ a tsu, [wé Kaxhtikx' yé yatiyi a],
wé a t'ax’ ghanikch

wé sit’” adé nadayi yé.

Wa a da yu tukdatan sawé,

“K’e yan kakhasanugu,”

y awé tuwati yu.a.

A awé tle xh’atuxh.ayighi

yh dusagun ch’akw.

Ya dzisk'w,

tle yat naduxashch,

[a itnaxh a a ghatsdadugu awé,]

kha xh'is wa sa kuligé a yaxh,

kha ya dikinaxh.a,

a awé ya kha xis” yan shukutanch.
Tle yt yatiyi yé,

tle kha xh’etdkw a kahexh,

tle yat khu.a tle udukhaych dax tin.
[K'Gx Y'idi awé khénaxh udutyexhjin.]
Tle yGt’at k’Gxh’ tin &wé tle nduk’txh’ch,
tlét hin anaxh yaxh kuda.

A dwé an at ana.atch yu.a

wé siw tu.

A awé ch’as a da yli tuwatank.
De kayani yé ya nanin.

Tle wé ch’al’ awé awas’aw,

tle adakawas’él’ tle yti.

Agha awé tsa wé xh’atuxh.ayighi
tle a dat akawsi.dxhw tle y,

tle k’adén.



The History of the TakuYanyedi 13

It was actually [the people to the north]
taking up the drum to mourn the loss?
of the adze, which had broken off at the head.
It was the only adze they had;
40 they were expressing their grief over it.
Their voice came from the other side,
resounding through the glacier.
“How could it be
that I hear something like a human voice?”
45 the man said,
the one to the south—
his name was Nada.éya,
the one living to the south.

Now the other [old man], the one at Kaxhtiik,
50 used to live up inland from
where the river went [under the glacier].
After he had thought it over,
“Let me find out about this,”
he thought to himself, they say.
55 [They used to have] knee boots
[that] they called xh’atuxh.ayighi, long ago.
They would [take] moose hide
[and] cut it here,
the hide from the hindquarters
60 as long as a person’s foot,
and the upper part
would reach to the top of the shin.
The part where
the heel is located,
65 here they would sew it together with sinew.
They used to make awls from marten tails.
Then they would cover it with pitch
so it would be waterproof.
These are what they would use to walk
70 in the rain.

So the old man was thinking about this.
[It was in spring when] the plants were coming out.
So he chopped down some willows
and peeled off the bark.
75 Then he took a knee boot
and wrapped the bark around it
very securely.

2. This phrase, literally “took up the drum about it” means that they undertook
public mourning by drumming and singing.
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Tle wé T’akhu adé nadayi yéde awé ajiwanakh tle,
tle a tayit &wé wiihash tle.

Da sawé tsq,

awsitin wé Nada.éya.

“Ch’a ghuna.at dya anaxh hat wulihash.

Yakw yide yi tugukh,”

wé du ketk’i has awé yé s ayawsikha.

Tlakw awé a kadé aduxha tle,

wuduwashat tle.

Ha wé Nada.éya wakhshlylt duti 4 awe,

“A &siya khuyati weé sit’ tliyanaxh.a,’

yé yawakha.

Agha awé tle du guxhy,

kha hu, wé Nada.éya,

tle da sakwshé yakwxh wududliyéxh.

Tle wé sit’” kanaxh dwé tle awsixat’ wé guixh, tle y1.
Da saya tsti ya nanaxh.4 gwawé ch’u tle a yaxh yati,
yankat &wé uwada.

Wé Kaxhtik,

Kaxhtik,

wé kha shan khu.a awé

Xts y dusagun,

Xits.

Da sawé—ch’a tlakw giwé khutis’,
ch’a tlakw khutis’.

Da sawé yt dikinaxh.a.

“K’e a yaxh anayitghin.

Ch’a ghuna.at ayu,

ch’a da saya,

e udhh’ak’,

ch’u yét gwawégé axh ya ndakhin.
Tlét khu.a dyu a yaxh axh tuwa uti,”
yQ awé xh’ayakha.

Tle yanaxh tle awé awsixat” wé yakw tle.
“Tle tingit aya a yaxh yati,”

y awé khuxh’ayakha yu.a.

Tle wé T'awéakh Exh’i ytu duwasagu yé
tle wé ax’ tle hini ikh has atdn awé,
tle has at’ik tle.

Ch’a wé xhut’a dadé awé,

gaw wuduwatan.

Da séaya tsu tingit gwawé.
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He released it into the Taku to be carried down with the current
and it floated under the glacier.

So what do you know,3

Nada.éya saw it.

“Something strange has floated down here.

Run and jump in the canoe,”

he told his nephews.

So they quickly paddled over to it

and snatched it [out of the water].

When they showed it to Nada.éya,

“Then there must be people on the other side of the glacier,”
he said.

Then his slave

and he, Nada.éya,

made a canoe out of something.

Then the slave dragged [the canoe] over the glacier.

Lo and behold, [the river] to the north of it was like a lake;
it was high tide.

[The one at] Kaxhtiik,

Kaxhtiik,

the old man,

was named Xiits,

Brown Bear.

There was something—he must have been watching constantly,
constantly watching.

There was something up there.

“Look at the side of the glacier.

There’s something strange,

something,

maybe an eagle,

or could that be a raven flying along there?
It doesn’t look like one to me, though,”

he said.

[The slave] was pulling the canoe this way, toward them.
“It is just like a person,”

they said, so they say.

At the place they call Goose Slough

they brought a canoe down to the water

and paddled.

It was to mourn the loss of the adze

that they had taken up the drum.

And what do you know, they were Tlingits!4

3. This has the feel of English “lo and behold,” which unfortunately has no precise
modern equivalent.

4. Or “they were people!”
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Tle wé T'akhu adé nadayi yéde awé ajiwanakh tle,
tle a tayit &wé wtihash tle.

Da sawé tsq,
awsitin wé Nada.éya.
“Ch’a ghuna.at aya anaxh hat wutihash.
Yakw yide yi tuguikh,”
wé du kelk’i has dwé yé s ayawsikha.
Tlakw awé a kadé aduxha tle,
wuduwashat tle.
Ha wé Nada.éya wakhshlylt duti 4 awe,
“A &siya khuyati wé sit’ tliyanaxh.a,”
yé yawakha.
Agha awé tle du guxhy,
kha hu, wé Nada.éya,
tle da sakwshé yakwxh wududliyéxh.
Tle wé sit” kanaxh awé tle awsixat” wé glixh, tle yt.
Da saya tsti ya nanaxh.4 gwawé ch’u tle a yaxh yati,
yankat awé uwada.

Wé Kaxhtiik,

Kaxhtik,

wé kha shan khu.a awé

Xits y dusagun,

Xits.

Da sawé—ch’a tlakw giwé khutis’,
ch’a tlakw khutis’.

Da sawé yt dikinaxh.4.

“K’e a yaxh anayilghin.

Ch’a ghuna.at ayq,

ch’a da séya,

ch’u ch’ak’,

ch’u yét gwawégé axh ya ndakhin.
Tlét khu.a ayu a yaxh axh tuwa uti,”
yh &wé xh’ayakha.

Tle yanaxh tle awé awsixat’ wé yakw tle.
“Tle tingit aya a yaxh yati,”

y awé khuxh’ayakha yu.a.

Tle wé T’awdakh Exh’i yh duwasagu yé
tle wé ax’ tle hini ikh has atan awé,
tle has atik tle.

Ch’a wé xhut’a dadé awé,

gaw wuduwatan.

Da sédya tsu tingit gwawé.
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He released it into the Taku to be carried down with the current
and it floated under the glacier.

So what do you know,3

Nada.éya saw it.

“Something strange has floated down here.

Run and jump in the canoe,”

he told his nephews.

So they quickly paddled over to it

and snatched it [out of the water].

When they showed it to Nada.éya,

“Then there must be people on the other side of the glacier,”
he said.

Then his slave

and he, Nada.éya,

made a canoe out of something.

Then the slave dragged [the canoe] over the glacier.

Lo and behold, [the river] to the north of it was like a lake;
it was high tide.

[The one at] Kaxhtilk,

Kaxhtiik,

the old man,

was named Xiits,

Brown Bear.

There was something—he must have been watching constantly,
constantly watching.

There was something up there.

“Look at the side of the glacier.

There’s something strange,

something,

maybe an eagle,

or could that be a raven flying along there?
It doesn’t look like one to me, though,”

he said.

[The slave] was pulling the canoe this way, toward them.
“It is just like a person,”

they said, so they say.

At the place they call Goose Slough

they brought a canoe down to the water

and paddled.

It was to mourn the loss of the adze

that they had taken up the drum.

And what do you know, they were Tlingits!4

3. This has the feel of English “lo and behold,” which unfortunately has no precise
modern equivalent.

4. Or “they were people!”
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Agha dwé Nada.éya awé yé yawakha,

“Tlaxhwaye,”

tle wé tléx” a tsu tle “Tlaxhwaye.”

“Hello,” yi awé has xh’ayakha.

Agha awé,

wé Nada.éya tle

du in kadunik wé xhut’a,

tle dé ch’a ya tléx’ kha ji yé yatiyi at dya
shadaxh wul'ix’.

Xhut'a awé wé yakw yit [al.4t].

Weé sit” an ghadus'aw yis awé,

yakw yit al.at.

A awé tle shawat gtixh du jit kawduwakh,

wé Nada.éya khu.a.

He’, x'GY yéxh at yati.

WEé lingit tlét wudusku wé ixnaxh.4 [a yé khutiyi].

Agha dwé .4,

wé shawat guxh du jit kadukhg,

tle x’in sdagawé kha xhani uwaxhi.

A da dwé yu has xh’ati.dtk wé Xits kha wé Nada.éya,
wa saya kghwati.

Tlét xhaya adé sit’ tayindxh yu khiinaxhtihashgi yé [yakw tin].
Agha &wé tle Nada.é éya,

tsu ch’a uhan has dwé Ghuch awé,

tle yé yawakha,

“A da aya yu tuxhatank.

A yé kkhwasani.

Tlét sit” & yé kghwati.”

Ch’a yesu ch'ut yét du.axhji ayq,

wé shawat guxh du jit kawduwakha wé xhut’'a daséx’.
Yakw yit dus.a.

Wé khis’ kat dak has du in wutihash,

tle tsu anaxh ke gaxhdusxat’ wé yakw.

Agha dwé wé kha,

kha guxh du jix’ [yé yati].

Tle kaxh asewal'ix” wé Nada.éya khu.a,
tle wé sit” kanaxh awsixat’ tle yti

wé kaxh asewal’ix’i a.

Ach dwé Yakwdeyi yi duwasakw
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Then Nada.éya said,
“Tlaxhwaye,”
and the other old man also replied “Tlaxhwaye.”>
They were saying, “Hello.”
Then
Nada.éya
was told about the adze,
the only one they had,
it had broken off at the head.
Now Nada.éya had some adzes in the canoe.
So he could use them to chop the glacier ice
he had them in the canoe. [He gave one to them].
[So in return] they sent a female slave to him,
to Nada.éya.
My, everyone was in an uproar.
They hadn’t known that there were people to the south.

So then

after they had sent the female slave to him,

he stayed over with them for some days.

Xiits and Nada.éya discussed

how it was to be.

There was no way to go under the glacier in canoes.
Then Nada.éya,

who was of our moiety, a Wolf,

said

“I have been thinking about it,

and this is what I will do.

There will be no glacier there.”

First thing in the morning®

they sent the female slave to him in exchange for the adzes.
They set her in the canoe.

They floated down with the tide,

intending to pull [the canoe] over the glacier again.

Now that man Nada.éya

had a male slave.

Nada.éya decapitated him

and dragged across the ?lacier

the decapitated [body of the slave].

Therefore this place is called Yakwdeyi (canoe path)

5. She did not know where this word came from; it turns out that this is the usual
greeting in Chinook Jargon, usually written “Klahowya,” from a Lower Chinook
word approximately renderable as “tlaxauyam” (apparently with loss of final m). I
suspect that the word was introduced by a relatively recent relayer of the clan
history, in order to emphasize that the two chiefs were meeting as strangers.

6. Literally, “before the raven[‘s call] was heard.” This is a common way of saying
“first thing in the morning.”
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wé sit’ kanaxh awusxat’i ylyich.

Ch’u yidadidé yé tuwasakw Yakwdeyi.
Awé yanaxh tle,

tle we Yakwdeyinaxh,

de wé shé tle yanaxh kawaxat

wé guxh sheyi.

Tle yat’ayi hin Gsh a yaxh kawdudzixa
tle yé awé

tle shadaghatch,

tle shadaghatch wé sit’ tle.

Agha awé wé T’akhy,

wé T’akhti Khwan Sit’i

yh awé tusagu,

tle wé daghi dakh uwat’ix’ tle,

tle ch’a axh shadaxhéch yadachfin tle,
ch’u tle anaxh awé tle y1,

tle wich xhut yaxhdaguwu yis dwé.

Ach 4ya tle ch’u Juneau-daxh a khu.it

ch’a ya dakh kax’ yé a yati,

Teslin,

kha yat, kha wé Atlin.

A yé has du in kaxhanik,

ha wé dlét khaxh has satiyich khu.a awé

tlét has du da ya khushusgé.

Aya ya boundary line ch’a yé wuch ghunaya ha wii.at,
yi &wé s du in kaxhanik.

Agha awé yu.4

yan wududliyéxh wé hit,

wé Yan Hit.

“[Haw,] ha wa sdya a kaxh khugaxhdusa?”

yl dayadukha wé Xits.

Ha Xits kha Ltadutin

yu awé dusagun wé kha.
Agha awé yu.a tle yé yawakha,

“Wa ha naxhdusagut saya

Yan Hit xhawé yé yati.”

Ach ay4 Yanyedi 4ya uhan,

Yanyedi.

Ach'aya Yanyedi, wé khax'w,

uhan khu.a &wé Yanyedisha.

A dwé ch’t1 yidadidé 4xh axhalghin nich
wé sha tle yt diki awé.

Tle y axh kayaxat,

wé sit” axh kaxadi yé,

yé awé axh in kadunigin.
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after the [slave whose body] he dragged across the glacier.
To this day we call it Yakwdeyi.

And along here,

along Yakwdeyi,

there was a trail of blood,

the slave’s blood.

It was as if hot water had been poured out;

just like that

it kept collapsing inward,

the glacier kept collapsing inward [as if melting away].
Then

the Taku People’s Glacier—

this is what we used to call it—

was cleft open all the way uE [to the mountainsides];

it crumbled apart in a straight line,

creating a way

for them to travel among one another.

This is why there are some people from Juneau
living in the interior,

in Teslin,

here in Whitehorse, and in Atlin.

This is what I tell them,

but because they are white people

they do not understand.

It’s this boundary line that has separated us,

I tell them.

Then, they say,

they finished building the house,

Hemlock House.

“Now how shall we name our people after it?”
said Xits—

Xiits and Ltadutin,

these were his names.

Then he said,

“So that we will have a name to be called by,
this is Hemlock House.

Therefore we are Yanyedi,

the Hemlock House Clan.”

The men are Yanyedi,

and we women are Yanyedishd.

To this very day I sometimes look

at that mountain so high.

It rises up

where the glacier used to stretch across;
so I used to be told.
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Adéxh awé—
205 wé tlagti hidi axh dukét’
ch'u ghuna a a iti dulyéxh.
A &wé axh at awé—
Ch’akw tlét néix’ yat du.exhin.
Chashhit
210 kha it y naliyé
awé ax’ t akwaneyl du.exh.
Awé wé yis a Yan Hit a ya ndutyéxhi awé
wé axh at a khuwdziti.
Ya Yan Hit a&xh dusxat'x’i yé
215 tle de yaxh yati tle,
A yaxh awé a khuwdziti
yan dutyéxh wé hit,
de yande ya nanini awé.
Tléx’ dis awé
220  tlélat yu ugatgun ch’akw,
wé t'akwanéyi wdu.uw.
Adaxh dwé wé yiwan has,
shatk’atsk’u awé khuwdziti.
Du tla tin net a.at,
225  tléx’ dis shunaxix awé
a nel wududziniak wé Yéan Hit.
“Ha wa saya gaxhdusa?”
yé dwé dayadukhd wé yis a Ltadutin—
wé ch’agu ayi de wlna.
230  Agha awé yé yawakha,
“Ha wa naxhduséagut sawé
Déyaxhsha yG x'wan yisa,
wé Yan Hit Deyi yaxh
a khuwustiyich awé.”
235 Yanyedi Yatx'i awé.

Awé wa.é tsti Yanyedi Yatx'i awé,
kha ya tikh'éyi 4t awé.
Tle yt Queen gtishé tsu du yadi
khinaxh yé dwé yi xh’atitsin,

240  Yanyedi Yatx'ixh yi satiyi.
K’e wé axh sani du sayi i yat awati,
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After that—
205 they would periodically tear down the old house
and build a new one in its stead.
Now my aunt, my father’s sister—
Long ago, they did not bear children at home.
They would [stay] in a brush hut
210 some distance away from the people
[and] have their babies.
Now when the new Hemlock House was being built,
my aunt was born there.
The way they dragged [the hemlocks for] Hemlock House along
215 was like a trail.
Beside [the trail] she was born
after they finished the house,
[or rather] when it was almost finished.
For one month
220  they wouldn’t walk around outside, long ago,
after they had their baby.
And it was one of your clan;’
a little [Raven] girl was born.
When they walked into the house with her mother,
225 after one month
they carried her into Hemlock House.
“What will her name be?”
the new [chief named] £tadutin said—
the old one had died.
230 Then he said,
“So that she will have a name to be called by,
you must name her Déyaxhshi (Trailside Woman),
for it was beside Hemlock House Trail
that she was born.”
235 She is one of the Children of the Yanyedi.

You too are [of] the Children of the Yanyedi;
this is a precious thing.
Just like the child of the Queen of England,
you are valuable [people],
240  because you are the Children of the Yanyedi.8
It was my uncle, my father’s brother, who gave you the name

7. She addresses Leer here as a representative of his namesake’s clan. Leer’s
namesake Wehd, Jimmy Fox, was a Raven of the Ghanaxh.ddi clan, and his father was
a Wolf of the Yanyedi clan. The form “yiwdn hds” is usually plural: “those of your
clan.” Here it may refer not only to the girl but her mother and others attending the
birth. It should be kept in mind that all kin relations and events relating to them are
traditionally viewed as functions of clans rather than individuals.

8. Here again, she is addressing Leer as a representative of a social group, the set of
those whose father’s clan is Yanyedi, and shifts to the plural in talking about this
group as a whole.
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Weha.

Tlaxh x’égha dikix’ 4wé yé iyatji,

ch’a Idakat ya Yanyedi Yatx'i

yéa T’akhu kaxh awé.

Ach awé axh tuwa sigi yisatini

ya i shaglin,

adé yt kawdiyayi yé.

Tle ch’a wa yikuwat’ s [khuxhastiyi]—
tsu ch’u tlét ch’a tlexh dya khuxhasti,

tsu i itikhach &wé kghwatiw.

A yixh Gsh ké iyawduwaxha [wé T’akhd]
kha ya tdakat 4t x'1tix’ kadé ya kakghishaxit.?

Agha awé

ch’u wé uhén i tla ch’u 1 yisikuwu a—

ch’a tdakét gaghisak( ya T’akhtidaxh

wa sayu ikawdayayi.

Agha x'ux’ ka yé kghi.u tle khunéxh

yi xh’atatsini dwé—

uhanch yé tuwasakw,

wé Lingitxh ha satiyi.

Ch’a Idakat wé Yanyedi Yatx'i,

a 4&wé xh’atitsini 4t &wé yé yati.

Tlét ch’a aduch sé i yadé jiguxhsagu,

adé sh guni khudatiyin ch’akw.

Ch’a yti diyinde i it xh’awdutani,

4 awé sh tixh dwé dusnigun.

A yé awé iyati.

K’e wé axh sani,

xh’alitsini sa awé yé yati

wé Weh4,

ijit awati.

Ya Yanyedi Yatx'ixh isatiyi

dikix” awé yé iyati,

i sayi tlaxh khunéxh [xh’alitsin].

A awé yé dayaxhakhd wé shawat.

K’e yi Queen adé,

kha yt King George adé du ya ayaduwanéyi yé,
tlét adé ch’a adiich sé ch’a wa sa has wunaxhsikhayi yé,
tle khindxh yé awé yati wé Yanyedi Yatx'i,
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Weha.

You are truly exalted,

[you and] all the Children of the Yanyeédi,

[whose name comes] from the Taku River.

This is why I want you to see

your background, your history,

what happened in the past.

Aslong as [I live]—

I will not live forever,

but those who come after you will read it.

If only you were taken by boat along the Taku River
you could write down the whole story in a book.?

Now

your mother [that comes from] us, whom you do not know—
but you will know all [your history] from the Taku River,
what happened to you in your past.

Then you will put down on paper

your treasure—

this is what we call it,

we Tlingits.

All the Children of the Yanyedi

are treasured.10

No one will shove his fist in your face;

this is how people respected themselves long ago.

If someone were to talk down to you,

one would be offended by it.

This is how you are.

My uncle,

this is a valuable name,

Wehd,

[that] he gave to you.

As [one of] the Children of the Yanyedi

you are exalted;

your name is very valuable.

This is what I was telling that woman.11

As the Queen

and King George are respected,

so no one will be able to say anything against you;

this is truly how it is with the Children of the Yanyedi 12

9. A short section was omitted here, about how difficult it is for most people to write

Tlingit so that they can read it back accurately.

10. Literally, “that which is expensive, valuable.” Note that the group is here
considered as an entity (“4t").

11. Here she refers to Allice Legat, who worked with Mrs. Nyman in the early 1980s.

12. A person is called the “child” (“yddi”) of his or her father’s clan. Through his
namesake, Leer is a child of the Yanyed?.
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kha wé Yanyedji,

ya T’akhu kaxh awé.

A ach awé axh tuwa sighi yisatini

wé axh i shagin khuwdzitiyi yé,

ya uhan ha tanaxh.

Aya tlaxh x’égha aya lidzi

ayd yidadi khawu un yu xh’adut.atgi.

Aya ch’akw dya agha,

ch’ut dlet kha khtuighastiji,

agha awé

wich ya ayadunéyin.

Haw, Yél awé wa.é,

axh séni sayixh isiti.

Xhat awé Ghuch yé xhat yati.

Yé daxh kawahayi kha awé
wich yagha tulanugun

Agha awé wé ha yéatx'i khundxh

datuwtusinigu a ha sayi,

ha fitk’'w, ha tlak'w

ha kak.

Yé awé yat'a sa awé,

xh’adudlitsini sa awé,

wiich yagha has diti

has du jixh aya tuti.

Yak’é wé axh sani adé du sayi i jit awatiyi yé,

tlét tsu tléx” wa sa uti gshé.

It's good,

wé Wehd yh iwdusayi.

Tlaxh x’égha dwé ya khusgéyin

wé axh sani,

wé Weha.

Xhwasakiiwun tle k’adén.

Aya yidat ch’u khuna

tsu Ghuch dya xhat,

ha wé kha tsu Ghuch,

ch’a an awé ch’u tle wuch xhanxh kha tudagukh.
Adaxh awé ytu at kutik ghanigtiin 4éwé
tle yé xhat yanduskhéch,

“Ya axh ayi axh yadi tsti du ya sa sa.”
Ha wa sayu kkhwasakw?

Y4 du ish Ghuch,

ya du tla tsu Ghuch,

wé shatk’atsk’u tsi Ghuich.

Ha wa sayu kkhwasakw?

Kha digékh, see?

A &y4 axh tugédexh siti,
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and the Yanyeds,

[whose name comes] from the Taku River.

Therefore I want you to see

the place where your history came into being
285  through us.

It is truly difficult

to explain this to the younger generation.

Long ago,
before there were white people,
290  then
they used to respect one another.
Now, you are a Raven;
you are my uncle’s namesake.
I am a Wolf.
295 People in this relationship
we considered suitable partners for one another.
And to our children [we give]
names [of people] that we held dear:
our grandfather, our mother’s sister,
300  our mother’s brother.
Such names,
names we hold dear,
are suitable for [our children];
we give them to them.
305 It’s good that my uncle gave his name to you;
there is nothing wrong with it at all, I think.
It’s good
that you were named Wehd.
He was a very wise man,
310  my uncle
Weha.
I knew him well.

But these days, even though, [for example],
I am a Wolf,
315 and that man is a Wolf too,
they just run to each other anyway.
And afterwards, when they have a potlatch,
they will say to me,
“Me too, give my child a name.”
320 What am I to name her?
Her father is a Wolf,
her mother a Wolf,
and the girl too, a Wolf.
What am I to name her?
325 It is destructive [to our society], see?
This is wrong to me,
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kha ya yidat adé ya at kundayen yé.

Ch’akw wa s4 a wuniyi—

tle ch’u shatk’atsk’uxh xhat satiyidaxh
xhwasakiwun—

ya kha iti da s4,

k’e axh da.at s’ét’i yat,

ch’a wa sa tish xhat wuni,

tle kagaxhduchak awé,

ch’a axh dakhés’i,

da sa tle yé.

Tléx" takw shuwuxixi dwé dak gaxhdut.at,
dakhw.a sa Ghuchxh sitiyi a,

“I tlak’w 4&di, i tla adi,”

y kha jixhuixh a kdul.atch tle yt.

A kadé awé kandughix’ch,

“Ya du kakh’anaxhani,

du kanixh’i yis.at &wé yax’,”

tle tléx’ tle yti.

Ayad yidat tlét yé at uti,

khushtuyaxh tle khiix’ [ch’a ad{i s& wa sa wuniyi].

A 4ya kha in Gish adé yi.adi awé,
T’akhda yide,

tle yan shuwutani awé,

tle axh xh’édéxh kakghishaxit.

Tlét axh tuwa ushgu

ya axh yétx'i ghéghi—

a xhui.a de kéjin jinkat takw kha kejinxh daxh siti—
tlét axh tuwa ushgt khut has awughix’i
ya adé khutustiyi yé.

Ach 4yé ch’a xhach tsu at axhwdishi

ha in tléx’ dis iwuyexhi,

if you got any chance.

Ch’akw ch’u tle wé agha

wé Nada.éya kaxhlanik yé,
khudzitiyi &t &wé a yé tlyin ya.4,

wé T'akhu wat.

A dwé wuch tugét has xh’awdli.at.
[Ch’akw] tlél khwasatinch

wé Was'as’é.

Tlét yisaku & tsu gtishé?

Ch’u tle wé Keshixjix'a kika awé yé yati.
Tle yt sha tle yt yati,

tle y(i a yaxh yawashiyi yé yaxh yati,
[Was’as’é yti duwasékw{.
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and the way things are going these days [is not good].

Long ago, when something would happen to one of them—
ever since I was a girl

I have known this—

whatever a person leaves behind,

such as my tattered belongings here,

if something were to happen to me,

they would pack them up,

my sewings

or whatever.

After one year they would bring them out

for those who are of the Wolf clan,

“This is your mother’s sister’s; this is your mother’s,”

[with these words] they distribute them.

They contribute money for it,

“[This is for] the fence around her grave;

this here is for her headstone,”

[they all work] together.

But now things are not like that;

it doesn’t matter to people if something happens to someone.

So if you would only go with us

to the Taku River,

after [the trip],

you could take down my story in writing.
I don’t want

my poor children—

some of them are 55 years old—

I don’t want them to lose

the way we used to live.

So I too hope

that you can take off a month and go with us
if you have any chance.

Long ago at the time

I was talking about, [before the time of] Nada.éya,
there were [two] giants

at the mouth of the Taku River.

Now they had a disagreement.

It’s been a long time since I've seen
Was’as’é.

Perhaps you don’t know what it is, either?
It’s right across from Keshixjix'a.

The mountain is like that,

as if touching the face of it;

it is called Was'as’é.
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A &wé wé Kaxhtlik ndnaxh.4 3,

awé wuch ka kha tuyawdigukh,

wé khudzitiyi at,

tle has khuwdudliha.

A awé kaxh aséwal'ix’ wét tle,

tle ya a shayi tle wé T’akhu kanaxh diyade ke awaghix’.
K’e yat Gsh tle y1,

yl yindatan awé,

wé du shayi.

Ya du kasan khu.a tle y4 kha xhiksha tle,

tle as tle yti & yu kawsi.a,

asyatx'i.

Yat, kaxh sawduwat’ix’i yé,

yéa du fékachiixh’u yinaxh &wé wé hin nada tle y1.
Aya tle ya a téxh’i khu.a 4wé tle axh ké [awaxhut'],
tle wé T'akhu yit awaghix’.

Tlét ulgé wé x’at’,

gwat ch’a ya room ch’a yé gugénk’ a yanaxh kutigg,
tle yti aya kayaxat tle,

ch’as chuikanyatx’i &wé a ka wsi.a.

“T’akhu Téxh'i yis 4ya,”

yé awé yawakha,

wé Was’as’é.

Hu khu.a awé tle wé

ax’ yé yatiyi yé, wé Was’as’é

tle adé yé wdzigit tle.

A dwé wé axh wii yé ha dayakhayin,

tle ch’u yis yadak’'wxh satiyidaxh dwé yu.a

du in kadunik ch’u shugu dati,

Wa sayu tlét axh yu uthashk

wé T’akhua Téxh'i?

Tle ch'u yidadidé giwé a yé yati.

It's been a long time tlél khwasatinch.

Ch'u tle wé T’akhu tle a dagiygé awé tle awu.

Wé Was’as’é khu.a awé

tle wé ax’ yé yatiyi yé,

kétladi k’'wat’i kaxh dwé at ana.atjin ch’akw yu.a.
A dyu du in kaxhanik wé dlét shawét,

yé shakdéwé ha dujlyin,

ch’u tle ch’as xhat kax” khutudziti,

kha dliy kax'.

Tlék'.

Ldakat yéde dwé ya kdusxtikch.

Wé t'a, kha ya tikh’éyi at awé wé t'a ya.4,
dusxuigun,
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Now [£knidaséts’k] the one upriver from Kaxhtilk [started the fight];
they ran to attack one another,
the giants,
and then they fought.
375 Then [Was’as'é] decapitated [£kiidaséts’k] there
and threw his head over to the other side of the Taku River.
Here, as it were, like this,
face down,
is his head.
380 His torso [and] shoulder,
there are trees growing around where it landed,
young trees.
Here where he was decapitated
water flows out of his windpipe like this.
385 His heart he yanked out
and threw it into the Taku River.
There is a small island there,
perhaps a little larger than this room,
stretched out so;
390  only short grass grows on it.
“This will be the Heart of the Taku,”
said
Was'as’é.
He [went to]
395  the place where [the mountain] is today, Was'as'é—
he moved there.
This is what my father-in-law used to tell us;
since he was a young boy
they told him that it’s still the same as ever.
400  For some reason it never drifts away,
the Heart of the Taku?
I sugpose it is still there to this day.
It's been a long time since I've seen it.
It is still in the middle of the Taku River.

405 At Was'as’e,

at the place where it is,

they would go for seagull eggs long ago.

This is what I was telling that white woman:13

maybe this is what people thought of us Tlingits,
410  that we subsisted only on fish

and on meat.

No.

They would dry all sorts of thinﬁs.

King salmon is a highly valued tood, they say;
415 they would dry it:

13. Here she refers to Allice Legat, who worked with Mrs. Nyman in the early 1980s.
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420

425

430

435

440

445

450

455

a yuwaxh’ishi,

a kuwy,

a shayi,

a dixh'i.

Khtindxh a xh’ishi khu.a 4wé tle kdxh duix’as’in.
Takw yin awé,

dakhw.a sa

wa yatiyi yéx’ sa a shayi kadutkéixh,

dustaych.

Ha da sdya él'xh has awutyéxhin.
Ha tle ch’u ch’akw khu.a shakdé tlét wuduskwun ét’.
Agha dya axh wiich axh in kanik yé khu.a 4wé,
yé sh katnigin,
wé Keshixjix'a jigheé dwé y1u.4 anaxh yan yakw.tikhtixhch,
tle wé té kh’watl tle gan a dat du.akch.
Yé dwé daxh kudigg,
yé kwdiyat’,
wé a sixwti yé kwditla.
At yandutkit'ch
4.
Tle wé déki tle y,
wé yaxh’akdéxh awé yé daduné.
Wé él’ hin tle shadults’it’ch wé té kh'watl tle.
Tle yti a dadé udu.akch tle,
ul.ikch, ut.ikch.
Kaxwa a kadé ya kagaxhtakuxun.
Ch’u tle a kit kawutktixi 4awé
dak wudulkit'ch ya.4,
ghas.at’i yis.
Wé sha khu.a dwé dzisk'u kuttix’shani
yaxh has awus.tixch tle,
daxh udusxtikch tle kdulk’'wat’ tle yt.
Maybe a pound of salt, maybe more,
all depends on how much salt.
A ké tle yé kunaskakch
wé té kh'witl tle.
Agha awé tle a kaxh tle kaduxas’ wus.at’i,
tle wé at kuttix’shani ttde tle,
tle yaxh ya shayakduthikch wé ét" xtik.
Yé awé has awuskiiwun.

Haw, ya tlékhw, wé xakw!’i awé kdusxtk,
kha gawakh,
tinx wé s’ik ixhi xhu,
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dry fish from the belly,
the tail,
the head,
the back.
420  They would slice off fillets to make the real dry fish.
Then in the middle of winter,
whichever ones [they felt like],
sometimes the heads, they would soak them
and boil them.

425  And you know what they made salt from?
Long ago perhaps they were not familiar with salt.
But then according to what my father-in-law told me,
he used to tell this story,
that people used to beach their canoes inside Keshixjix'a
430 and build fires around stone pots.
They were tall
and long,
and the handles were stout.
They would move [the pots] about with poles
435 [stuck through the handles], they say.14
They would [go out to] the ocean
[and] get [salt water] from the channel.
They would fill up a stone pot with salt water.
Then they would build a fire around it
440 and it would boil and boil.
Gradually the water would evaporate.
When it had evaporated
they would lift the pot off the fire
so it could cool off.
445 The women would [take] moose bladders
[and] inflate them;
they would let them dry and fold them into shape.
Maybe a pound of salt, maybe more,
it all deﬁends, how much salt [you get].
450 It was this thick
on [the bottom of] the stone pots.
Then they would scrape the salt off after it cooled.
[and put it] into the bladders,
filling them with salt.
455 This is what they knew how to do.

Well, they also dried berries: soapberries
and serviceberries,
crowberries in black bear grease,

14. She explains that they would put a stick through the handle of the pot to serve
as a handle with which to move the pot.
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460

465

470

475

480

485

490

495

500

da sa wuch ghunayade tlékhw.

Wé xakwl’i ch'u tle

tle yi awé yi.a—

axh tlach 4wé axh in kanigin

tle yat’at yaxh kuskak.

Tle yi 4wé tle a tayixh shiy dulyéxhch
tle khiik yaxh tle yt.

Wudustayi,

tle kawut'ix’i dwé

tle yt a kadé kduchak tle,

tle yti fakh’asgi yéxh [kadust’ak] tle y1,
tle daxh dusxuk tle wé gawakh kha wé xakwt'i.
Takw yin awé kadutkétxh.

A xhushiigayi dwé wé gawakh

yé daduné wé atxha itde.

Wé sh kadutnigi—

agha khu.a s’é tape kha ji yé yati—

sh kalnik shii aghakhich.

A wé yis khax'wch dwé yé dané nich wé xakwt'i,
ya xdkw!’i ghaduxha yis.

“Ch’a yax’ xh’aynakh wé sh katnik,”
ya xakwt’i duxha nich yu.a.

Haw, ya xhat yan ghadusxtgiin awé

sha kadé yade ana.atjin wé Atlin.

Tsétk awé yé dadune,

kha s’axh, tawé, janwu, watsix.

Lixhédli kha awé dzisk’w ajdkhxh.

Tle dusxuk,

tle 1dakat yan wudusxugu awé

[wlch shukadé duya nich.]

Wé old village Tatlenx’ixht1 yi duwasakw, Tatlenx’ixhtu.
Aya da séya,

tawé dliyi, s’axh dliyi, tsétgi dliyi,

yé wuch xh’axh aya dus.iyin ch’akw.

Yé ayé has ha uwaji,

ch’u tle ch’as tléx’ yatiyi at kax” dya khutustiyin.
[Tlek’,] tle wiich ghunayade.

Axh chanch aya axh wakhkéax’ yé wsini.
He’, janwu ikh kawtuwajét,

wé T'akhu yik.

Ya a chighayi y 4wé duwasakw,!”
yésu yaxh daxh ayawtihits,

17. End of this side of the tape.
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all kinds of berries.
460  Soapberries—
like this, they say—
my mother used to tell me
they were as thick as this.
They would make the bottoms of the containers from tree limbs,
465  square.
After they were boiled
and had hardened
they would store them in these,
pressing them down like seaweed;
470  they dried serviceberries and soapberries.
In winter they would soak them.
They would [mix] sugar in with the serviceberries
[and] prepare them for after dinner.
When they told stories—
475 I wish they had had tapes then—
they would sit around listening to stories.
The young people would prepare soapberries,
soapberries to eat.
“Leave off your stories now!”
480  they would eat the soapberries.

Now after they finished drying fish
they would head this way, to the mountains by Atlin.
They hunted ground squirrels,
groundhogs, mountain sheep, mountain goat and caribou.
485 A lucky man might get a moose.
They dried them,
and when they had dried everything
they would carry [two packs] down, relaying them.15
The old village is called Tatlenx'ixhit.
490  [They would take different kinds of meat,]
mountain sheep, groundhog, ground squirrel,
[and] cook them together on different occasions.
But what people think of us
is that we subsisted on only one kind of food.
495 No, different kinds.

I was there to see my mother-in-law do this.16
My, we carried mountain goats down
at the Taku River.
What are called hoofs
500  shesinged the fur off all of them;

15. That is, they would take one pack to a point, leave it and go back for the other and
pack it a ways past the first, and so on.

16. Literally, “My mother-in-law did so to it before my very eyes.”
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ch’u tle wé gishu xas’i yaxh daghati.

Hin tadaxh daxh awlixas’ tle,

tle wé a shayi tsu.

Agha tsa sukh gwét t akawachék tle.
505 “Y éna kadé nasti,”

yé xhat dayakha.

Khinaxh aya yidat ya January yat awé a kdxh xhat xh’ewawds’,

“Hat a ta.a wé at chighayi,

kha wé a shayi.”
510 Ch’a kh’'watl ka akawachak,

awsita tle.

Hin yaxh 1 awé—

It's quite a change from other things, eh?

Ha yé awé khutustiyin,
515  yé awé dayaxhakha.
Lidzi khu.a awé
wé tlél a yaxh akushxidi xha.
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they are just like bacon.

She took them out of the water and scraped them off,
and the heads likewise.

Then she put them away in a gunnysack.

“Put it on the drying rack,”

she told me.

Not until this time of the year, January, did she ask me about it,
“Bring some hoofs

and heads.”

She put them right in the pot

and boiled them.

When it was quite soft from boiling—

It’s quite a change from other things, eh?

This is how we used to live;

this is what I'm saying.

But it’s hard [to understand]

when it is not written down accurately.
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Back row: Skundaxhdu.it Bessie, S'igaxhshidk’w Mary Anderson, Sedaya Elizabeth Nyman, Khatguwe
Sandy Anderson(baby), £khiixhi or Xh'adékna.at Mary Jack, Xhastin Lucy Jack. Front row: Carolir

Jim, Gintd Ish Roy John, Khiduda Jimmie Williams, in front of the priest’s van at the Catholic Churt
in Atlin in the 1950s. Photo from Elizabeth Nyman'’s personal collection.
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Elizabeth Nyman in Tulsequah circa 1940. Photo from Elizabeth Nyman's

personal collection.






